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Zeitgeist Transformation Patterns 
From Germanic Symbel to Volksfest 

Bernhard Bierschenk 


Abstract Speaking of Zeitgeist as a significant variable of life makes no sense in the absence 
of processes that are supposed to lead to cultural progression. Many different cultural 
preferences have affected drinking practices as a formal ritual activity as well as attitudes 
towards drinking. Instrumental in this process is the Germanic pattern of beer drinking through 
which the past is flowing into the present and is facilitating some far-reaching concepts, 
associated with spirit. In a historical and archaeological frame of reference, transformations of 
the past accentuate and produce novel forms of attendance. Therefore, synthesizing, undertaken 
in various research reports, which are covering the period of 2014 to 2018, are integrating 
historical documents, ranging over two millennia. At present, a digest of the outcome is 
attempted and related to evolving civilization trends. The length of any single step is not a 
well-defined quantity, but due to the roots of the dimensions in the corresponding sources, the 
steps are explicit. Beer brewing seems to be rooted not only in hops and cereal grain but in the 
cultivation of the ceremonies of drinking beer that seem to link feasts with the emergence of 
complex civilizations which reflects important transformations in knowledge acquisition and 
transfer. 


Beer drinking at the Time of Tacitus 

In contrast to the classical approaches, i.e., attributing certain properties from outside, 
the study of Tacitus’ Germania, Chapter 22 (Hutton, 1920/1958) has been looking inside the 
source materials for structural qualities. An operational analysis of the core properties of the 
studied document has required a demonstrative definition of its structure, independent of its 
organisational layout and the language used. Such a definition is partly associated with the 
specification of intention, partly with the specification of orientation. Founded on their lawful 
relationship, lubrication to the growth of a civilization depends on the boundary conditions 
for the Zeitgeist as transformer. 

Northern European patterns of beer drinking occupy a particularly significant position 
in Iceland, Scandinavia, the Netherlands, Belgium, Britain and Germany. The early Icelandic 
and Northern people were familiar with using herbs and fermenting grain. The quality of beer 
has become determinative for a discussion of the origins of drinking. Since water constitutes 
the precondition for health and life, water must form the basis for the evolution of beer 
drinking cultures worldwide (Choi, 2010). Throughout history, liquids constitute the basis in 
all cultures and alcoholic beverages, i.e., spirituals, and their use is wise and fair for the 
development of adaptive cultural mechanisms and spirituality. In agreement with Bauschatz 
(1982, p. 9), it can be stated that it is not water in itself that is of import but the idea of 
fluidity inherent in liquid and thus, beer or bior of the Norse is a fundamental component of 
evolving creativity and the celebration of immortality feasts. Especially beer drinking has 
been described as a recursively appearing element at the “Germanic Symbel” (Bauschatz, 
1982, p. 135). The main conclusion in the writing on the beer brewing traditions is that the 
Germanic tribes have focussed on conciliations at the symbel as acknowledged by Bauschatz 
(1982). In addition, Zuring (2013, p. 3) attributes to the symbel a “sense of commitment to 
the lord who gave the gift of drink ”, 
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By studying Tacitus’ view on the symbel, it is evident that it relates to the discovery 
of retrials as the all-inclusive or final terminus of intention and participation as the all- 
inclusive and complementary terminus of orientation. Both concepts have emerged as 
fundamental for the description of the final state attractions, developing at the symbel when 
great affairs are at stake or reconsidered. The men who are taking part in the symbel are 
linking one another by means of ritualized drinking patterns and are considering the utility of 
their actions to be open for critical judgement, which may require retrial (B. Bierschenk & I. 
Bierschenk, 2016). 

When authors of the “reception literature” (e.g., Old English literature, 2011) are 
attributing certain properties, e.g., sobriety or commitment, to the drinking patterns at the 
symbel, it means that properties are added to a text from outside and on the basis of a general 
frame of reference (Martinez, 2010). In contrast, the current Perspective Text Analysis (PTA) 
(I. Bierschenk & B. Bierschenk, 2011) of classical text samples is focusing on the intrinsic 
text dynamics and Classical Latin in itself is the frame of reference. By processing Classical 
Latin directly, i.e., without filtering the text by interpretations, it is evident that its roots relate 
to the discovery of the essentials for imaging the men and only men who are taking part at the 
symbel. 

In a paper on Norse drinking traditions, Ward (2001, p. 1) has collected evidence 
from several Germanic cultures and concludes that there exist some differences but on the 
whole many similarities can be observed concerning the beer drinking patterns of the 
Germanic people. Concerning used drinking vessels, Ward develops the drinking theme, 
based on available evidence, which is especially impressive in the case of Iceland. Its 
recorded history began with the settlement by the Viking explorers in the late ninth century. 
Archaeological evidence did point to Gaelic monks, which had introduced beer brewing 
before that date. 

To recapitulate, from the historic point of view, beer brewing in Ancient Icelandic 
times is mostly dependent on archaeological information as source for the development of 
social order and culture (Choi, 2010). In contrast to the rich archeological foundation of 
drinking vessels, besides Latin sources (Ward, 2001), documented accounts are sparse and 
dependent on the observers’ acuity in listening and his capacity of writing. 

The Beer drinking Theme in the Havamal 

Wisdom in the Norse literature consists of a mixture of Latin proverbs and Heathen 
values, which constitute the Havamal, written in period between 700 and 900 AD. In a sense, 
the poem contains the Sayings of the High , which provide an insight into universal values, 
and hence applies to all people across the world. The decision to study the beer drinking 
theme as it appears in the stanzas 10-14 of the Havamal has been based on an ambition to 
grasp the conscience of the Northern people concerning the energizing effect of beer feasting. 
Within the Pagan world of the Vikings, wisdom appears to be rooted in the belief of the value 
of the individual. Concentrated in individual responsibility, everyone is responsible for his 
own life, and has the obligation to shape his own fortune, and to create the life he wants to 
live (Bellows, 1936). 

Moreover, the privileged Germanic realization of beer drinking is unique in a certain 
respect. With an eye on evolutionary processes, the Germanic view on drinking is pragmatic 
and oriented towards the present. On the other hand, this does not mean that the past is 
inaccessible or disappearing into the clouds of forgetting. Seen within a historic frame of 
reference, the accentuated past comes through due to transformative processes, which 
produce novel forms of being and becoming. Instrumental in this process is the Germanic 
beer drinking procedure through which the past is flowing into the present and thereby, the 
past is facilitating some far-reaching artistic concepts, like poetry. 
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Commonly, comprehending the content of stanzas 10 to 14 means an ordinary 
expression of mead drinking. There is no judgement on anyone’s behaviour beyond the 
reputation one has in the eyes of his fellow men. However, in combining the idea of fluidity 
with some artistic concepts, Odinn gets hold of mead as the energizer of his creativity. Odinn 
is not searching for mead because it is famous for its alcoholics but for bringing about his 
ability to produce original and creative poetry. 

With respect to invested energy, there are no noteworthy dissimilarities in the 
behaviour of gods and humans, which suggests that the fundamental structure of their 
drinking and speech making is alike. Rather than trying to chart all forms of Germanic 
drinking, related to mythological events, the same formal ritual activities are characterizing 
all the Northern Germanic tribes. Moreover, while drinking beer at the symbel, drinking 
mead was bound to certain occasions in their religious festivals (Ward, 2001). However, 
since the drinking procedure at the symbel has played an important role in the study of the 
theme of beer drinking in the Germania of Tacitus, it will also further on provide the main 
topic for consideration. A study of the theme of beer drinking in the Havamal (B. Bierschenk, 
2017a) provides a detailed discussion of the results. 

In the paper on Norse drinking traditions, Ward (2001, p. 1) has collected evidence 
from several Germanic cultures and concludes that there exist some differences but on the 
whole many similarities between the beer drinking procedures of the Germanic people. For 
these people, Havamal gives some roots for guidance. For example, the words of the great 
god Odinn are cautioning against unrestraint drinking and drunkenness. 

The Havamal poem contains virtuous rules, which surpassed the rules concerning 
loyalty and veracity, which dominated the view of the Germanic peoples at the time of 
Tacitus. To sense the transformational Zeitgeist over and above these social values, its roots 
are anchoring in the significance of the individual. Since progress in the understanding of 
individuality relates to responsibility and a refined description of the quality of life in the 
Middle Ages, Havamal appears to be applicable in characterizing “ knowledge transfer 
through drinking” (Fridriksdottir, 2012, p. 67). The firm reappearance of the beer drinking 
procedure at the symbel is establishing a direct link to the communication of wisdom or 
advice in ritualized settings. 

The significance of the component of intention appears through the global state 
attraction, which is contained in the native state, finalizing in Conscience (B. Bierschenk, 
2017a). The concept implies partly an inner feeling, partly a warning for becoming over¬ 
charged due to excessive ale or mead drinking. The complementary attraction appears in the 
dimension of orientation. Its global state has finalized in Bliss as the attraction, which implies 
one’s ability to reach a state of ‘perfect’ happiness. To recount once more, the ideas about 
drinking and speech making at the symbel are meaningful when linked with beer as energizer 
of virtuosity and creative production of poetry. 

Thus, the discovered core of the orientation in the Havamal refers to the individual’s 
responsibility, namely to be in control of his mind. Losing control would easily lead to bad 
drinking experiences, which would not happen in a state controlled by the mind. What is 
worse would be the intention to impair oneself by over-drinking even though this state is 
repairable. Therefore, the advice offered is that one should observe good sense and 
moderation in beer drinking. 

In contrast to the core, abstracted from the text on beer drinking by Tacitus, the 
present result appears as a clear transformational step concerning the evolving Zeitgeist. 
Hegel, for example, did use the phrase “der Geist seiner Zeit” (the spirit of his time) and, as 
cited by Magee (2011, p. 262), Hegel did mean that no man can surpass his own time, for the 
spirit of his time is also his own spirit. By leaving the reality-sense of everyday liabilities, the 
concern is primarily with restraint and good manners. This brings the function of intention 
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into play since one’s impairment of the mind by over-drinking requires one’s orientation 
towards mindfulness. The disparity in this bi-componential function is focussing on the 
instructive purpose, which depicts the ritualized performance of drinking at the symbel. 

Despite the fact that the already described symbel bears a close relationship to the act 
of drinking, the direction in the drinking act of the Havamal is towards a situational control 
potential. Thus, an obvious transformation has become evident. Since spoken words 
transform this potential, it disappears into the drink and thus, the action makes the speaker 
creative or lyric, which may include recitations as an inner-directed and immediate control of 
the mind. 

Taken together, civilizing the Germanic peoples of the Northern countries dependents 
on the number of rational constraints that have imposed specific restriction on the single 
citizen’s flexibility. Hence, a man’s virtue and inclination at the symbel improves greatly by 
his own success as well as by his promotion of the successes of others and the achievement of 
noble purposes. At the banquette, a man’s energy investment always improves a more or less 
significant relationship. 

To reiterate, the symbel provides rituals of beer drinking in the form of a “Schenk" 
(inn) which acquired its form at the end of the thirteenth century (about 1291) in the German 
town Stralsund in Mecklenburg-Vorpommern. Studies in the German name lexicon, produced 
by Bahlow (1972, p. 451), explains the origin and meaning of the name. With reference to 
this source, the name marks the profession of providing beer in a tavern. During the Middle 
Ages, persons carrying the name appear in 1366 in the town of Kassel in Hessen (F. 
Bierschenk, 2016). 

The Bierschenk 

http://www.bierschenk.nameAVAPPEN.HTM 



At the time when “Bierschenk as a professional” had his impact on the individual 
development of beer drinking patterns, the Germanic populations did unite by their eagerness 
to incorporate their beer drinking customs into the ongoing Christianization. Noticeably, 
there is a struggle over the control of beer brewing and especially beer consumption. The 
monastic breweries of the Middle Ages earned most because of their exclusive rights to 
control the market. This situation did not last for long. Private Hofbrauhauses, erected and 
controlled by Bierschenk, as town clerk at the town hall and as “Beer-Schenk” since every 
town hall had a tavern in the basement. His import underpins the evolving trading centres, 
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which did manifest the technological innovations of beer brewing (German Beer Institute, 
2006). Taken together, civilization in the world of the Germanic people was dependent on the 
number of rational constraints that have imposed specific Northern restrictions on the single 
individual’s behavioural flexibility. In particular, breweries and taverns were set up in 
Sweden as result of Gustav Vasa as a man of business and founder of modern Sweden and 
the one who was eager to set up a Royal Brewery with the goal to produce beer in the 
Hamburg style (B. Bierschenk, 2017b). In England, the present-day relaxing with friends is in 
the “ Bierschenke in London ” which is the only way to experience an authentic Bavarian way 
or the Oktoberfest, which is the “Bierschenke way”. (Where to find the place: 4 London Wall 
Buildings, Blomfield Street, London EC2M 5NT, according to Hanratty, 2010). 

The Beer drinking Theme of Gustav Vasa 

In a letter, Gustav Vasa (1496-1560) limited drinking by a proscription to his Linish 
administrators. The purpose with the King’s imperative was to focus the attention of his 
administrators on the beer drinking condition of his time. Other examples from the Vasa era 
illustrate that rivalry in lavish hospitality has inspired Gustav to prohibit the more expensive 
forms of festivities. Therefore, he issued regulations with the purpose to curtail the worst beer 
drinking excesses. Over the times to come, the success of his instruction to the chieftains did 
depend on the power of his Household as well as the willingness of the single subject to 
submit to the kingly ambitions for social development so that something like a modem 
civilization process would become a reality. 

The secular powers at the height of the Vasa times retrieved the brewing rights from 
monasteries as well as from private households and began on their own to initiate the 
foundation of several “Hofbrauhauses”. Over and above the struggle between secular and 
non-secular authorities, another force in the form of enterprising cities and their managers 
created a brewing industry, which produced beer of high quality and new tastes. In Sweden, 
beer containing hops, which was already perfected 1442 according to ‘Kristofer’s landslag’, 
became popular within the succeeding centuries. Kristofer’s country law, founded during the 
king Kristofer of Bavaria’s reign, became a revised version of Magnus Eriksson’s national 
law. Reprinted in 1608 with supplements of Old Testament law came into effect until 1731 
(Kristofers landslag, Wikipedia , 2018). The citizens produced superior beer qualities 
according to the purity order of William IV, Duke of Bavaria, in 1516, which still is in 
power. 

Despite the administrative restrictions of the number of distribution spots, the single 
individual did not act or try to submit to the required reactions. Both beer consumption and 
civilization continued to grow. It was not only civilization, conceived as means for 
conditioning society, that played an important role in making a citizen out of subjects, but the 
modus (or timing) of the individuals’ reactions were likewise of import. Mainly on the 
grounds of population increase, beer brewed with hops expanded the drinking. Concerning 
their drinking patterns, understanding the proscribed conditions did not influence the citizens’ 
judgement and decision-making. Somehow, this situation reflected those occasions where 
subjectivity hampered certainty in the expected behavioural outcome. 

By turning to the root of the dimensions of orientation, disobedience appears as global 
attractor of the analysed document. The focus of attraction is on the achievement of effects 
concerning the individual’s attitude towards beer drinking and merrymaking. The basic idea 
behind Gustav’s eagerness to write a personal letter is his request for prosperity of the state. 
Since the strength of his Regime did depend on this personal engagement, the plain factor in 
the production of wealth is the expected input of labour, and idleness is a measure of a curse. 
Therefore, disobedience inevitably is reflecting the need for the restraint by law in order to 
perform specific functions and to prevent laziness and fabulous desires. With an orientation 
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in the political ideas of the time, this means obedience and the use of forces in punishing 
wrongdoers. 

A dynamic regime must strive towards proper habituation. Therefore, the concept of 
disinclination , describing the global attraction of the intention dimension, played its part in an 
atmosphere where the regime did try to influence the individual’s beer drinking as well as the 
citizens’ festivities in general. In keeping with this outlook, any deviation from the given 
instructions is in opposition and a path right into disorder. Furthermore, the political thoughts, 
produced by English humanists, and their ideas of significance, may relate to the thoughts, 
published in books on utopic civilizations (Thomas More, 1478-1535, published in 1516 in 
Latin: De optimo rei publicce deque nova insula Utopia (On the Best State of a Republic and 
on the New Island of Utopia). 

At the time, opinions about conditioning and behaviour mechanics essentially meant 
partly a machine-like regulation of a subject’s performance, partly to provide him with law 
and authority. Striving for strict behavioural controls and obedience meant to recognize the 
ruler’s right to issue regulations. In contrast to the Middle Ages, this is a modern conception 
and implies that regulations, based on law, are material or positive and thus man made and 
not divine. In contrast, the Middle Ages viewed laws as divine and thus, as something eternal, 
i.e. already existing. 

In conclusion, the “written” instructions of Gustav mark the beginning of “modem 
times”. Within the range of his authority, Swedish people turned towards the autocratic 
alliance with the ideas of the reformation. Instead of individual responsibility and growth, 
like in the beginning of the Middle Ages, the intention was to utilise conditioning with the 
purpose to transform Swedish people into citizens by overseeing their way of organising 
drinking parties and feasts. The expected, i.e. the conditioned response, is a consensus 
regarding the role of the superior vis-a-vis the individuals, belonging to different groups or 
communities. Since the times of Gustav, the functionalistic method of conditioning appears 
deeply entwined with the functioning of the Swedish society. 

The ruler’s ambition was to shape a rational Swedish state. From the synthesizing 
outline of the results of the Vasa era, the discussion had to take place against the background 
of Gustav’s determination to shape a Swedish nation, i.e., a national state. In the absence of a 
demonstrative definition of “civilization growth”, it is impossible to reveal what kind of 
rational abilities a search can demonstrate in order to describe people in their more or less 
successful functioning as citizens. For the time to come, the next following step must take the 
distinctive and state-like character of the Swedish country into account. Based on the 
conclusion drawn from changes that have appeared since the times of Renaissance, it would 
have been a mistake to circumvent one of the most celebrated lyrics of the time, namely Carl 
Michael Bellman (B. Bierschenk, 2017c). 

The Bellman Song: Fatherly Advice in Regard to a Party Ring 

By arriving at the historical stage where Carl Michael Bellman (1740-1795) appears 
on the scene, dramatic changes in intention and orientation are observable. The circumstance 
that the analysed poem has been selected for the present study despite the fact that it does not 
belong to the most known songs, may be justified on the basis of the kind of revelries, 
wisdom and rules of conduct that are offered by Bellman as cited in Rehnberg (1963, pp. 56- 
58). 

Compared to the style of writing of the previously considered documents, Bellman’s 
style seems to be even more dependent on inherent rhythmic driving forces and 
correspondingly on intrinsic dynamical changes in its textual flows. Unless the study reveals 
the rhythm, conclusions about his text building behaviour are hardly extractable from 
language mechanical properties alone. A study of style must imply the indication of a 
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position since a depiction of style in the form of words puts the producer (here: Bellman) into 
the writing. Perspectivation of his position requires the formation of a path. This means that 
the evidence of its presence must involve a movement, which activates the perspectivation 
process. The possibility to trace movement patterns comes from the observation that the path 
of the [A] as well as of the [O] component of the [AaO] formula is contributing to the 
formation of the necessary bonds. The structurally significant aspects of the bonds are their 
dependency, which conceptually appears in the naming of the novelties (i.e., state attractions) 
which are emerging on a path. 

Choi (2010) observed that lubrication as a property of beer drinking gives 
overwhelming evidence for the instrumental import of beer brewing and beer banquets in 
favour of civilization, connected with the emergence of modem societies. Especially in the 
times of “Enlightenment”, Kant (1784) formulated his famous definition of Enlightenment as 
its absence in cases where people were agonized by lack of courage. In focussing on people’s 
freedom to enlighten them-selves, the precondition for the evolvement of moral principles 
and moral acts is the given fact of thought. 

What is morally important is not the consequence but, according to Kant, the way 
people think when they make their choices. As cited by Garrett (2006) “Kant says that only 
one [kind of] thing is inherently good, and that is the good will”. Furthermore, the presence 
of good will gives the person his inherent dignity. Since Kant himself never presented any 
argument for the presence of such a principle, Wood (2006, p. 1) holds that the principle has 
to be founded on reason. Thereby, “moral” as supreme principle becomes material and an 
objective that is attainable for scientific purposes. For example, instead of becoming 
“conscious”, Kant’s focus is on “becoming enlightened”. This phase in the Zeitgeist 
transformation marks the juncture where the person is likely to overcome his self-incurred 
immaturity. 

The descriptive property of intention concerns the [A] component, which is self- 
referential. Firmly rooted in self-reference, intention is a flexible commodity. However, the 
presence of intention and its verification must come from the lawful [AaO] processing itself. 
By extracting the global attractor of the dimensions of intention, the person’s inclination 
comes to the fore. Related concepts include references to the dependency relations between 
the concepts of “etiquette” and “manners”. Regarding the behaviour of the invited person, 
uncovered are some customs. As distinct from moral claims, an inclination is in Kantian 
terms, elicited as an act by an emotionally given objective (Wood, 2006, p. 9). 

Structured around the dimensions of orientation, the global attraction appears in the 
state, which is associated with “moral”. As self-organizational property, the bi-componential 
disparity of the subjectively (emotionally) given “inclination” and the objectively existing 
“moral obligation” determines their componential disparity. The scale, manifested through 
the final invariant of intention, differs in certain respects from the extent conserved by the 
final invariant of orientation. Through the double asymmetry, flexibility keeps a certain 
complementary control over moral freedom, however within the frame of an overall 
symmetry. 

In conclusion, the current “Zeitgeist transformation” marks the “revolutionary shift” 
from becoming conscious to becoming enlightened. The transformation at the time scale 
marks the juncture where the person appears to overcome his “self-incurred immaturity” 
(Kant, 1784). The source behind this remarkable result is the explicitly stated “Copernican 
Revolution ”, initiated by Kant with his “ Schema approach The presented analysis implies 
that the objective must conform to the agent, i.e., human knowledge, and not the other way 
around, i.e., the agent to the objective. 

Kant presents his solution as key to synthesis a priori. In consequence of this 
proposition, his purpose is to define humanity and the limits of human knowledge. Only a 
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synthesis of human experience makes empirical knowledge possible (Bristow, 2007; Wood, 
2006). Further, in the transformed conception of “Enlightenment” the person becomes 
morally free in the sense that his intuitive sense of being gains in essence. Therefore, this 
transformative step connects Kant’s supreme principles of moral with the universal laws of 
nature. 

The “Schema” as founding principle on which any cultivated existence seems to 
develop is the person’s intuitive sense of being. Enlightening his intuition requires an insight 
into the relationship between being and becoming or between existence and essence. For this 
reason, the Schema is designating a strategy, whose promise is to provide the ethical 
foundation for a synthesis into human rights, because speaking of humanity makes no sense 
in the absence of moral principles. By the way, the “Charter of Human Rights of the United 
Nations” has its foundation based on Kant’s supreme moral principle, which is controlling 
the conditions for gaining dignity. From this condition, the Kantian perspective on humanity 
is projecting into the 21 st century. It means preparing the citizen for an enlightened life. 
Consequently, establishing the effects of the person’s perspectivation of given ethical 
circumstances is causally strengthened by his intention to adopt the reigning manners and to 
become reflective. 

Volksfest 

A well-known Volksfest is the Oktoberfest, which is the world’s biggest Volksfest 
festival. It occurs yearly in Munich, being a favourite place for patrons to spend the evening 
with their guests. Despite its great popularity, as the “Volksfest” it is of a temporary nature. 
Therefore, most mechanical attractions, games and beer tents, assembled in the weeks or 
months prior to the start of the festival, are, once it is over, deconstructed. 

From the beginning, all Germanic societies are linking their festivals to the lubricating 
effect of beer. In the development of the citizens and their civilizations, beer played a major 
role. In history, beer drinking is right from the beginning engaged in recreation at the symbel, 
which always was an indoor and a high-status event. Wills (2012, p. 4) has listed the essential 
elements, which were structured according to precisely defined rituals. Some of them are: (1) 
ordered seating, (2) beer or mead beverages. Moreover, (3) oaths and boasts are part of the 
proper symbel. For the convergence of economic and political functions into social and 
cultural systems, the symbel and its followers carry the primacy of beer as important factor. 
During centuries, interpersonal relationships and behavioural norms define the togetherness 
at the symbel (Bauschatz, 1982). 

The table at symbel and people participating in the rituals of beer drinking reappear at 
tents of the Oktoberfest. In closing the cycle, but now in settings where great numbers of 
people are consuming alcoholic drinks. That the inviting Principals supply their staffs with 
drinks is a tradition that has symbolic import. The people at the bench contribute to the 
construction of alternative realities. In the atmosphere of alternative political visions, many 
become possible and potentially disturbing or frightening aspects of everyday life may 
disappear into a transitional world and thus become minimised. Coming together at the 
symbel is ultimately enhancing the positive aspects of life within the context of the 
Oktoberfest. 

During the presentation of the present study, structural relations defining the 
landscapes of Orientation and Intention are carrying several links to Oktoberfest events 
outside Munich and Germany as well. Despite the fact that no other celebration is coming 
close to the festival in Munich, the actual depiction concerns not the properties of the event in 
the first place but the grasping of the uniqueness of the Oktoberfest spirit. 

What the essential meaning of the Oktoberfest exactly is appears in the names of the 
final and all-inclusive state termini of the dimensions of Orientation and Intention. The latter 
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carries “Affection ” as the deeply rooted source of intention. Meanwhile, the emerging novelty 
of orientation carries the concept “Toastmaster” which is the explicit and substantial 
outcome. 
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